HUMANITAS

ANUARIO DEL CENTRO DE ESTUDIOS HUMANISTICOS

UNIVERSIDAD AUTONOMA DE NUEVO LEON

1975




significa tener €l don sobrenatural de la fe. Su conviccién era el término fie
su bfisqueda racional. No le era posible, naturalmente, ir mas lejos. Y Dios
es “débil” en estos casos: no resiste a su creatura y le da la fe. Por eso Maurras

se convirtio,
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AT THE TURN of the twentieth century there was an initiation of independent
philosophical speculation in Latin America which has formed the basis for
succeeding developments in Hispano-American thought. Breaking the stran-
glehold of positivism on the Ibero-American mind, such thinkers as Antonio
Caso and José Vasconcelos in Mexico, and Alejandro Korn and Carlos Vaz
Ferreira in Argentina and Uruguay, took the suggestions of an emerging
European and Anglo-American vitalism and wrought them into a distinctive
pattern of thought that stressed the significance of ideals and liberty in human
life. Taken together, the philosophers of the Latin American golden age cre-
ated a specific philosophical mentality that has much to offer contemporary
thought and that has been duplicated nowhere else in the history of philosophy.

Despite the many commentaries on the philosophers of the golden age there
has as yet been no serious attempt to show how the major thinkers in Latin
American philosophy developed a rationally defensible alternative to other
twentieth century movements. Leopoldo Zea has argued that Tbero-American
philosophy should be evaluated as “filosofia sin mds”, but even he has been far
more concerned with the quest for a distinctively Latin American philesophy,
the task of developing a Latin American history of ideas and problems in the
sociology of knowledge than in considering the actual contributions of Hispa-
no-American thinkers to twentieth century philosophy. Writers who succeeded
the philosophers of the golden age, such as Zea, Arturo Ardao, Alberto Zum
Felde, and Francisco Romero, have generally remarked on the unsystematic
character, independence, anti-dogmatism and anti-positivism of their predeces-
sors’ works, They have praised the philosophers of the golden age as catalyzers,
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teachers, initiators and founders of national and continental traditions, but
they have not seen fit to subject their work to critical, philosophical scrutiny.
There are many reasons for this reluctance to take the thinkers of the golden
age seriously as philosophers, among them a lingering Latin American inferio-
rity complex, the status of the initiators as cultural heroes as well as philo-
sophers, the continued search for the peculiarly Latin American character of
Latin American thought and the dominance in Ibero-American philosophy
of the history of ideas, the sociology of knowledge and the philosophy of
culture. Tronically, the attempt to institute philosophy in Latin America as a
respectable professional endeavour has diverted the attention of commentators
away from the complex structure of thought generated in the golden age and
towards the historical context in which this thought appeared. For someone
who is sympathetic to the alternative presented by the initiators, this implicit
depreciation of their actual philosophical mentality is a loss to world culture.

Considered separately, Caso, Vasconcelos, Korn, Vaz Ferreira, Romero and
José Enrique Rodé, among others, differ in their approaches to philosophy
and in their solutions to important philosophical problems. For example, the
Mexicans tend to be more metaphysical than the South Americans, perhaps
because the transition from positivism was more polemical in Mexico than it
was either in Argentina or Uruguay. However, despite these differences, when
the philosophies of the golden age are considered as a unit, they display a
well-defined philosophical mentality, particularly with regard to questions of
philosophical anthropology. Not all of the writers share this philosophical
mentality or “spirit” is all respects, but it constitutes an ideal type against
which the work of particular thinkers can be compared. The basic characteris-
tic of the philosophers of the golden age is their use of vitalism, the philosophy
of life and radical empiricism to forge a philosophy of struggle for human
ideals, particularly liberty. While the philosophies of experience developed in
Europe and North America tended to be monistic or pluralistic, the emphasis
on ideals by Ibero-American thinkers tended to make their thought dualistic.
This dualism of struggle is not metaphysical, but empirical, and reflects less
upon the nature of the universe than upon the predicaments of human exis-
tence. Further, the monistic or pluralistic bias of European vitalism tended
towards irrationalism, culminating in existentialism and pragmatism, while
Latin American dualism encouraged an attempt to balance the claims of reason
against those of will and feeling. The following discussion will clarify the
philosophical mentality of the thought of the Latin American golden age with
the aim of showing that this “spirit” is still a vital option for philosophical
commitment in the present age of bureaucratic political and social organiza-
tion, and of behavioristic and other forms of neo-positivistic ideology. While
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the exposition will be relevant to the understanding of Latin American philo-

sophy per se, its overriding aim is to show conclusively that Latin American
philosophy is “filosofia sin mds”.

ExpraANDED EMPIRICISM

Much of twentieth century thought can be usefully interpreted as a con-
tinued response to nineteenth century positivism in its Comtian, Marxian,
Spencerian or other variants. Generally, there have been three positions with
regard to the naturalistic and relativistic anthropologies of the past century.
First, positivism has been rejected in favor of a renewed quest for certainty,
whether epistemological or metaphysical. Phenomenology and neo-Thomism
are exemplars of this tendency. Second, positivism has been accepted funda-
mentally and revised to meet criticisms generated by vitalistic philosophies and
new developments in logic and natural science (for example, relativity theo-
ry). Exemplars of this tendency are neo-Marxism, neo-Freudianism, socio-
logical functionalism, pragmatism, philosophy of science, logical positivism
and linguistic analysis, which, despite their important differences, all share in
common a rejection of metaphysics and an affirmation of the idea that philo-
sophy is either a branch of science or a methodology for clarifying scientific
practice. Third, positivism has been expanded to include all aspects of human
experience, including those which do not seem to be amenable to the methods
of natural science. This expansion has involved the abandonment of naturalism
in favor of revised empiricisms, such as Bergson’s vitalism, Jame’s radical
empiricism, Georges Gurvitch’s hyper-empirical dialectics, Merleau-Ponty's
phenomenology of perception and the various nontheistic existentialisms, pro-
cess philosophies and radical pragmatisms. The hallmark of twentieth century
expanded empiricism has been a recognition that the methods of the natural
sciences are inadequate to describe and conceive of many aspects of human
experience, and that new methods should be devised for such description and
conception, This general characteristic, of course, has not meant that the many
philosophers and movements sharing a commitment to expanded empiricism
are in accord on their basic descriptions of human experience, For example,
the hard conflict and bitter alienation of Sartrian existentialism is at variance
with the easy cooperation and optimistic community of George Herbert Mead’s
social behaviorism. The issues dividing expanded empiricists have centered on
how to describe most accurately the major configurations and dynamics of
human experience and on how, within any particular description, the indivi-
dual’s will is and should be exercised. It is within the context of this third
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response to positivism, expanded empiricism, that the Latin American philo-
sophers of the golden age have made their contribution,

Phenomenology and the various strands of the metaphysical revival react
against positivism by attempting to find a place to stand beyond the shifting
results of the experimental method. Expanded empiricists revalue, or perhaps
even better, transvalue science and scientific methods as phases of a wider
human experience open to philosophical clarification. The initiators of twen-
tieth century Latin American thought are clearly within the tradition of ex-
panded empiricism. In his Légica Viva Vaz Ferreira remarks that he is a
witness to and participant in the greatest revolution or evolution in human
intellectual history — the acknowledgment that thought is not exhausted by
words.* Alejandro Korn resolutely embraces radical empiricism: . ..we know
nothing but the unextended instant between the past and the future; the per-
petual and fugitive present. We only know the incessant passage of particular
and relative facts in our intuition, not the absolute or the eternal”’.? Vascon-
celos asserts that philosophy should begin with concrete experience, not ab-
stract reasoning: ‘“No modern thinker can escape the consideration of the
concrete as the primary, positive and living reality. The concrete is manifested
to us as indissolubly binding matter and form, and rebellious to abstract
dissociations”.* Rodé affirms the radical empiricist doctrine of the mutable

self: “Fach one of us is, successively, not one, but many”.* Romero, continu-
ing the thought of a preceding generation, rejects comprehensive rationalism:
“In my view, we are before this dilemma: either we develop a notion of being
according to pure rationality and make an account of the world of immediate
reality impossible, or we admit elements repugnant to strict intelligibility and
make possible the transit to the world given in experience”.?

Squarely within the expanded empiricist response to positivism, character-
ized by a bias towards the concrete rather than the abstract, the synthetic
rather than the analytic, the spontaneous rather than the habitual, the living
rather than the mechanical, the immediate rather than the mediate, the mut-
able rather than the fixed, and the skeptical rather than the systeématic, the

' Vaz Ferrema, Carlos, “Légica Viva”, in Vaz Ferreira, Estudios Filoséficos (Bue-
nos Aires: Aguilar, 1961), 94.

* Kcnn, Alejandro, “La Libertad Creadora”, in Korn, La Libertad Creadora
(Buenos Aires: Editorial Claridad, 1963), 98.

? Vasconceros, José, “Todologia”, in Vasconcelos, Obras Completas; tomo IV (Mé-
xico: Libreros Mexicanos Unidos, 1961), 824.

* Ropd, José Enrique, “Motivos de Proteo”, in Rod6, Obras Selectas (Buenocs Aires:
El Atenea), 269.

® RomEro, Francisco, Filosoffa de Ayer y de Hoy (Madrid: Aguilar, 1960), 116.
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initiators of twentieth century Latin American philosophy created their specific
mentality, Perhaps the most general and basic observation about the direction
of Latin American philosophy is contained in Vasconcelo’s distinction bet-
ween reductive and constructive philosophies. Reductive philosophers decom.
pose objects into their simplest elements and then, when they cannot rejoin
these elements into the original whole, “leap outside of the real object disin-
tegrated by reason and replace it with the concept, the entity, that reason
gives us in a false synthesis by abstraction.” ¢ Constructive philosophers, in
contrast, proceed by coordinating events into concrete wholes through a pro-
cess of synthesis that can be compared to the creation of a symphony.” Con-
structive philosophy, which avoids both the naturalism of scientific philosophy
and the conceptualism and intellectualism of traditional metaphysics, is the
method of expanded empiricism — a method bearing striking resemblance to
Sartre’s procedure of totalization. This method or approach to philosophy is,
however, highly personal and tentative. Expanded empiricism by itself does
not give any specific guidelines for defining the structures, configurations or
dynamics of experience. Negatively, it provides a weapon for those rebelling
against a system, Positively, it opens up the possibility for defining the struc-
ture of human experience in accordance with value-commitments. There are,
then, as many possible versions of constructive philosophy as there are deeply-
held human concerns, serious predicaments and value-commitments. The ini-
tiators of the Latin American golden age were not primarily interested in
clarifying the epistemological issues raised by expanded empiricism for their
own sake. Instead, they attempted to use this doctrine of experience to break
the yoke of positivism and to create a distinctive prespective on human expe-
rience derived in part from an interpretation of the Hispanic tradition and
in part from the hope of instituting personal liberty and national autonomy in
their public situation.

Empmicar Dvavrism

The constructive philosophies of the Latin American golden age have a
typical structure that transcends the particular differences between them. In
their descriptions of human experience, the initiators set up an irreducible
dualism and then both describe and prescribe a continuous struggle to over-

® Vasconceros, “Todologia”, 833-4.
" Vasconceros, José, “El Monismo Estético”, in WVasconcelos, Obras Completas;
tomo IV, 10,
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come one side of that dualism. The substance of the dualisms developed by
Latin American philosophers pits creative liberty, aesthetic synthesis, di'sin-
terested commitment to ideals, and the flux of fermentative thought, against
mechanistic determinism, material entropy, utilitarianism, and fixed and ab-
solute systems, Underlying this content is a deeper philosophical structure that
involves the uncompromising commitment to describe clearly the high.es? hu-
man ideals, joined with the equally intense commitment to describe reahst:cal]_y
the limitations, failings, frustrations and coercions of human existence. It is
within the tension set up between uncompromising idealism and intense realism
that human beings struggle to realize their victories over physical and spiritual
death: victories that can be no more than provisional.

In their development of empirical dualism, the philosophers of the 'g(.)lflen
age devise a distinctive perspective on philosophy. As expanded empmcmt"s,
they cannot define philosophy either as metaphysical speculation, a synthesis
of the natural sciences, or a critique of the methods of the natural sciences.
Committed to the principle that there are phases of human experience that
cannot be submitted to scientific analysis, they interpret philosophy as a way
of studying these phases of experience and as a way of relating those expe-
rHences that are amenable to scientific study to those that are not. On its face,
such an interpretation of philosophy appears to be equivocal: Can the same
approach be adequate both to studying a part of experience and to' relatfng
the various aspects of experience to one another? The apparent equivocation
is resolved by making the pocesses of creative, coordinative, aesthetic or hyper-
logical experience — the non-measurable, relatively indeterminate and non-
mechanical experiences — the processes by which the entire range of h}xman
experiences is coordinated. For example, Korn defines philosophy as axlol?gy
and then shows how the process of valuation, defined as creative liberty, gives
science its meaning in human existence as a tool for overcoming coercion and
as a quest for knowledge, Similarly, Vasconcelos defines an “organic logic”
that coordinates wholes by analogy rather than analyzing them by identity,
and argues that this aesthetic logic is both the method of human freedom and
the method by which the scientific and non-scientific phases of human expe-
rience can be related to one another. Vaz Ferreira identifies a hyper-logical
process of “good sense” which is both irreducible to fixed procedures and the
means by which various claims to knowledge are ultimately adjudicated. This
humanization of positivism, a hallmark of the initiators of Latin American
philosophy, is almost required by their empirical dualism. Eschewing meta-
physics and scientific naturalism they can bridge the rifts they create in ex-
perience only by the processes associated with one end of the polarity, for
example, the exercise of creative liberty, the creation of analogies, or the
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exercise of hyper-logical good sense. This tends to give their thought an
idealistic bias, but it is a humanistic, personalistic and empirical idealism, not
an absolute idealism, or an idealism of pure ego, pure consciousness or meta-
physical self.

Three case studies will illustrate how the same dualistic structure and “con-
structive” method appear in the works of superficially different philosophers.
Alejandro Korn, José Vasconcelos and Carlos Vaz Ferreira are leading fi-
gures of the Latin American golden age. Korn is often identified as a neo-
Kantian, Vasconcelos as an aesthetic monist and mystic, and Vaz Ferreira as
an empiriscist and skeptic. However, these designations are far more applicable
to antological positions than to philosophies of human experience. Once what
James called the metaphysical “over beliefs” are removed, the descriptions
of human experience are strikingly similar.

Arejanpro Korwn

Perhaps more than any of the other initiators, Alejandro Korn is an explicit
dualist. His dualism is empirical rather than metaphysical or even epistemo-
logical, since with regard to the philosophy of experience he advances doc-
trines similar to those of William Jame’s neutral monism and radical empiri-
cism. In La Libertad Creadora, Korn develops an expanded empiricism that
avoids the dogma of an original world of pure and immediate experience, and
places the starting point for philosophy'in the intuition of experience as it
is lived in daily life. For Korn, there is no purified standpoint, either in the
thinking self, the intuition of essence, the sense datum, or even the stream of
consciousness, Instead, by intuition Korn means “the evident fact, the spont-
aneous and immediate knowledge constituted in unity by the synthetic appre-
ception.” ® This intuition is not purified of discursive elements, “since this ideal
condition is never realized: pure intuition does not exist.” * Thus, Korn asserts
that precisely because he treats of experience he shuns the designation “empiri-
cist”, since “this sensualist concept supposes a simplicity that does not resist
the most superficial examination and that tends to convert the act of knowing
into a passive event,” ° In Esquema Gnoseolégico, Korn broadens his notion
of intuitions to encompass the doctrine of radical empiricism: “To know is to
contemplate the content of consciousness — the concrete content that succes-

* Korn, “La Libertad Creadora”, 61.
* Ibid.
* Ibid,




sively occupies it, not consciousness itself, which is an inaccesible noumenon.
This content lacks stability — it is a series of states, a process, a becoming,
or an activity whose knowledge we will call experience.

7 11

1t is from this critique of naive realism and dogmatic metaphysics that Korn
turns to his positive project of developing an empirical dualism. In the essay,
“Bergson”, Korn criticizes the French philosopher’s intuitionism and substi-
tutes for it his own, more modest, intuition of dualism: “With a more coarse
psychology I would limit myself to intuiting the opposition of the subject and
object in consciousness and their concurrence in action as two parts of the
same dynamic process, Dualism appears to me, in effect, as undeniable as its
synthesis in action. And with regard to the mutual relation of the two prin-
ciples, it appears to me that the gravest objecion is diminished by eliminating
the Cartesian concepts of thinking and extended substances. There remains
only a polarized activity in which the I and its opposite are reciprocal fune-
tions. It is clear that such a position is limited to empirical evidence and avoids
the antological problem.” **

The significance of Korn’s empirical dualism for a philosophical anthropo-
logy is in the way he relates the poles of subject and object. In the essay,
“Introduccién al Estudio de Kant”, he argues that Kantian dualisms can be
made empirical by reducing the split between subject and object to the ex-
perienced opposition between liberty and necessity. Necessity is objective in
that it comprehends the succession of facts linked by the principle of physical
cawsality into mathematical laws, and excludes personal will. Opposed to
necessity is the subject, defined as action, “or better reaction in accord with
values and finalities that it promulgates as the expression of its will.” 1 Thus,
Korn’s empirical dualism is not only a philosophy of experience, but a philo-
sophy of life stressing the continuous struggle for liberty in a world subject
in many of its phases to inexorable necessity. In the essay on Kant he notes
that if everything obeys necessity, the subject disappears. In La Libertad
Creadora he asserts that the living conflict of consciousness is not a interplay
of pallid abstractions, but a clash of antagonistic forces.!* While Korn ack-
nowledges a plurality of ideals in human existence — well-being, happiness,
love, power, justice, sanctity, good, truth and beauty presupposing the attain-

4 Korn, Alejandro, “Esquema Gnoseolégico”, in Korn, La Liberiad Creadora, 109,

® Korw, Alejandro, “Bergson”, in Korn, Filésofos y Sistemas (Buenos Aires: Co-
leceién Claridad, n. d.), 120-1.

# Korw, Alejandro, “Introduccién al estudio de Kant”, in Korn, Filésofos y Sis-
temas, 57.

* Korn, “La Libertad Creadora”, 64.
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ment of each of these is the creative freedom of the person.”® The affirmation
of values expresses the protest against coercion, and is synthesized in the con-
cept of liberty: “This impulse has created human culture: let us call it, then,
creative liberty.” *® Through the exercise of creative liberty, the person — de-
fined by Korn as the process of creative liberty — defies necessity in its forms
of economic coercion and the more intimate coercion of the passions. So, in
Korn’s philesophy epistemology and axiology are inseparable, The critique of
experience discloses the dualism of subject and object, which is in turn resolved
into the dualism of liberty and necessity. Liberty itself is the presupposition
of all other values, because it is, in onc of its aspects, the process of valuation.
Not to affirm liberty is to submit to necessity, which is to eliminate the subject
and to annul consciousness and experience. Korn does not say that the anni-
hilation of consciousness is impossible, for if he did there would be no sense
to his notion that human existence is a continuous struggle to affirm liberty
and the other values that it makes possible. He merely states that the first act
of valuation is the valuation that there be a valuing process, that creative
liberty be sustained in the economic and personal orders of experience. It is in
this sense that Korn's notion that philosophy is essentially axiology can be
best understood.

Korn’s central notion that human existence is a perpetual struggle against
necessity translates in the ethical and social orders into a commitment to
oppose economic, political, moral and, particularly, intellectual coercion, Teo-
doro Olarte Sienz del Castillo remarks that in refusing to reconcile the du-
alisms he found in human existence, Korn presented a program for living in
the world of strictly human experience: “He remains serene inside of the
limits of experience; he does not permit himself to flee from consciousness; if
he did, given his philosophical convictions, he would have fallen into the
serious failing that the denounced with so much insistence: a lack of intel-
lectual probity.” ** Olarte notes that intellectual probity is, for Korn, a moral
virtue. It is what sustains the struggle for creative liberty in the social and
ethical orders, and what keeps it from becoming a tragic defiance of “Nothing-
ness or the “absurd”. Much as Kom’s thought and the philosophies of the
other Latin American initiators may appear similar to existentialism, they are
affirmations of the human rational will seeking ideals rather than declara-
tions of absolute freedom in a cosmos without meaning. Perhaps the best

¥ Korn, Alejandro, “Axiologia”, in Korn, La Libertad Creadora, 151.

¥ Forn, Alejandro, “El Concepto de Ciencia”, in Korn, La Libertad Creadora, 141.

Y Orarte SAEnz pEL Castinio, Teodoro, “Alejandro Korn ante el Problema de la
Metafisica”, in Universidad Nacional de la Plata, Estudios sobre Alejandro Korn (La
Plata, 1973), 96.
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evidence for this conclusion is that in Korn’s philosophy the modest virtue of
intellectual probity becomes the ground for leading a fully human life of crea-
tive liberty. Korn recognized that metaphysics and naturalism are always live
options in human existence, regardless of the century in which one writes.
Intellectual probity, then, is itself a hard won victory of creative liberty.

Jost Vasconceros

Few philosophers are as different temperamentally and metaphysically as
Alejandro Korn and José Vasconcelos. Komn’s prose is direct and classical,
while Vasconcelos’s writing is rhapsodic and Baroque, Above all else, Korn
rejects mysticism, Vasconcelos resolutely embraces mysticism and founds his
speculation upon it. Korn remained “serene” inside of the limits of experience.
All his life Vasconcelos searched for a spiritual home and eventually found it
in the Catholicism of his youth. Korn leaves experienced dualisms in perpetual
tension. Vasconcelos develops an elaborate metaphysical system of aesthetic
monism. Yet despite these marked differences, the inner structures of the tho-
ught of Korn and Vasconcelos are remarkably similar.

In Todologia Vasconcelos affirms a type of expanded empiricism that he
calls “living experientialism” and that is aimed at coordinating “sense data,
the rules of reason, the ends of the will” in an harmonious order.’® In Ldgica
Orgdnica he identifies experience with consciousness, using the latter category
in a manner very similar to Korn: “Consciousness is the super-organism. Tt
does not only connect the mental and the sentimental and give them coher-
ence, but it also subordinates them to ends that are found neither in particu-
lar emotions nor in abstract ideas. Consciousness avails itself of everything
within its range to realize ends and destinies”.* Within this expanded empir-
icism, or “living experientialism”, Vasconcelos develops the notion, central to
his epistemology, that the process of knowing is an act of synthetic coordina-
tion rather than of analytic decomposition. Presupposing analysis is the syn-
thesis of heterogeneous elements into wholes: “...what is central and distinc-
tive about consciousness is the act coordinating the heterogeneous elements
that form knowledge”.?® According to Vasconcelos it is a mistake to believe
that human experience is mechanically constructed out of atomic units. In-

*® VasconceLos, “Todologia”, 818.
# YasconceLos, José, “Légica Orgénica”, in Vasconcelos, Obras Com pletas; tomo

1V, 570.
® Vasconceros, “Todologia”, 837.
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stead, analytical reductions occur within a world of relatively structured ex-
perience constituted by synthetic acts. Agustin Basave Fernindez del Valle
observes that for Vasconcelos “before we know by analysis we know by syn-
thesis: by the finalistic coordination of the data apprehended by conscious-
ness”.?* Thus, Vasconcelos, like Korn, eschews the doctrine that there are
pure intuitions. Rather, there are more or less clear intuitions of synthesis that
form the basis for philosophical systems. In El Monismo Estético he remarks
that while nineteenth century critical philosophy undermined traditional ra-
tionalistic doctrines so deeply that they cannot be revived, “nothing can destroy
the intuition of synthesis, this eternal source of systems incomplete and equiv-
ocal — but systems”.® The intuition of synthesis is aesthetic rather than
intellectual: Wholes are coordinated by rhythm, harmony and counterpoint
— Vasconcelos's key analogies — rather than by identity and contradiction.
An “organic logic” is a necessary tool for clarifying the coordination of wholes.
Functioning by setting up analogies between different phases of human ex-
perience, organic logic is a logic of comprehension rather than of understand-
ing: “To understand is to analyze; to comprehend is synthesis, to conceive in
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entirety: to conceive the Whole”.

It is from this critique of conceptualism and rationalism that Vasconcelos
turns to his constructive task of creating a dualistic philosophy of experience.
Parallel and analogous to the acts of analysis and synthesis in thought are the
processes of dispersion and harmonization in the realm of being. There is a
continuous tension in every being between a drift towards entropy and an
impulse towards aesthetic synthesis. Metaphysically, this tension is expressed
as an interplay between different energetic processes, while experientially it
is felt as a struggle for the attainment of ideals: “Being always exemplifies
an energetic structure. All energetic structure is compounded, heterogeneous,
and tends, on the one hand, to return to homogeneity and dispersion (through
entropy), and, on the other hand, to maintain itself in the irregular equilib-
rium of life — in harmony”.** Thus, while Vasconcelos argues that modern
science affirms a “dynamic monism”, because it discovers in the interior of
matter “a movement whose analog is only encountered in the subjective or-
der, in the interior of human consciousness”, this monism embraces two. distinc-
tive directions in experience.®® As it was for Korn, the interplay between the

* Basave FERNANDEZ DEL VALLE, Agustin, La Filosofta de José Vasconcelos (Ma-
drid: Ediciones Cultura Hispanica, 1958), 68.

2 Vasconceros, “El Monismo Estético”, 10.

#® Vasconceros, “Logica Organica”, 619,

* Vasconceros, “Todologia™, 886.

¥ Vasconceros, “El Monismo Estético”, 17.
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Vasconcelos is less concerned with the problem of Nothingness or the absurd
than with vindicating human values within the world-view sketched by pos-
itivism. Korn and Vasconcelos create super-positivisms in response to necessity
and entropy rather than existentialisms in response to the death of God. Their
struggle is the positive struggle to add to nature, to humanize it, rather than
the negative struggle to survive in a world without certain or absolute meanings,
Their dualisms are set up to deny the mechanical monisms of science. They
are not absolute idealists, because they generally accept the positivistic inter-
pretation of physical nature. They are, then anti-positivists in their reaction
against mechanism, analysis, necessity and entropy, but they are superpositiv-
ists in their project of humanizing nature. Their primary philosophical en-
emies are scientific realists, not believers in absolute faiths. Vasconcelos shows
this very clearly in an observation in Historia del Pensamiento Filoséfico:
“The destiny of nations and the future of humanity depends on the struggle
of the two bands: the pigs of the soul who declare themselves realists and the
hopeless who demand the good even at the cost of consuming reality. Human-

ity will return to the times of the cavemen if the band of accomodators ever
predominates”.*

CarrLos Vaz FERRERA

The work of Carlos Vaz Ferreira is more fragmentary and less systematic
than that of either Alejandro Korn of José Vasconcelos. Alberto Zum Felde
observes that “Vaz Ferreira’s entire critique is directed towards combatting
systems; not particular systems, but all systems, or better yet, the spirit of
systematization itself”.*® Zum Felde notes that “Fermental is one of Vaz Fe-
rreira’s favorite biochemical expressions, referring to ideas that, lacking a doc-
trinaire character, exercise a suggestive action on thought”® Vaz Ferreira’s
writings are reflective of his anti-systematic mentality, and substitute for the
analytical precision of Korn and the aesthetic mysticism of Vasconcelos a
tentative skepticism. Yet Emilio Oribe, who has compared Vaz Ferreira's and
Korn’s thought, finds the basic positions of the two philosophers quite similar:

® Vasconceros, José, “Historia del Pensamiento Filos6fico™, in Vasconcelos, Obras
Completas; tomo IV, 157.

® Zum Feupe, Alberto, Proceso Intelectual del Uruguay (Montevideo: Editorial
Claridad, 1941), 379.

® Ibid., 376
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that are vaguest and most ill-defined. Vaz Ferreira develops a “living logic”
or ‘“psycho-logic” similar to Vasconcelos’s “organic logic” to counteract the
tendency towards “false systematization”. He identifies paralogisms, such as
false opposition and reification, that freeze thought into static patterns, and
argues that the final judgment on questions of cognitive validity is hyperlogical
and personal. “Hyper-logical good sense” is “a type of logical instinct that
above all in questions of grade (of certainty). .. intervenes after or along with
reasoning to balance opposed arguments and to maintain constantly the inter-
play of multiple ideas, thereby impeding any of them from predominating
illegitimately and carrying us to false systematization.” *® This process super-
venes over the careful logical consideration of issues and, like Vasconcelos's
coordinative thinking, is a supplement to, not a replacement for, logical anal-
ysis. Parallel to hyper-logical good sense in the cognitive realm is the attain-
ment of moral “spirit” in the sphere of ethics. Vaz Ferreira argues in “Moral
Para Intellectuales” that moral problems are too complex to be solved by any
rationalistic system and that, therefore, after carefully reflecting upon the
particular situation, one should act in accord with one’s moral sense: “...the
important thing is not to arrive at a school, but at a state of spirit”.*® Thus,
in his concern for freedom Vaz Ferreira anticipates situational ethics. Through-
out his description of experience he emphasizes the significance of the concrete
human being with his untransferable hyper-logical good sense and moral spirit
in opposing the determinations of impersonal and transferable systems, whe-
ther they be social codes or metaphysical speculations. His skepticism allows
him to avoid any of the dogmatic tendencies in Korn and Vasconcelos, and
reveals the structure of Latin American dualism without the distortions of
ontological or metaphysical over-beliefs,

In his essay “;Cu4l es el Signo Moral de la Inquietud Humana?’ Vaz Fe-
rreira develops the philosophy of life implicit in his version of super-positivism.
He speaks to those who live “without anaesthesia”, those who have not been
able to obtain religious security. These people, similar to the “hopeless” in
Vasconcelos’s thought, undertake the most heroic adventure of all: living
without faith, but with a resolute commitment to affirm and attain ideals,
Vaz Ferreira calls this philosophy of life “superquixotism” and describes it as
a struggle for plenitude, similar to Vasconcelos's struggle to comprehend the
whole and Korn’s battle to attain the plurality of human values, economic
and spiritual, grounded in creative liberty. Superquixotism involves a rejec-

® Vaz Ferrema, Carlos, “Un Libro Futuro”, in Vaz Ferreira, Estudios Filoséficos,
197.

* Vaz FermemrA, Carlos, “Moral para Intelectuales”, in Vaz Ferreira, Estudios
Filoséficos, 79.
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The dominant mode of thought in the United States, particularly in the social
sciences, psychology and administration is the behavioristic or functionalist vari-
ety of positivism, North Americans who have been educated in the social or
psychological sciences, or in analytical philosophy, and who find the behavior-
istic and functionalist approaches confining, have much to learn from writers
such as Vaz Ferreira, Vasconcelos and Korn, who attempted to enrich pos-
itivism at the same time that they preserved its contributions. Up until the
present, reactions against contemporary positivism have taken the forms of
a return to phenomenology or Marxism, or of a commitment to existentialism.
Leaving aside phenomenology or Marxism, which are substitutes for positiv-
ism rather than developments out of it, and which do not directly address the
philosophy of life and conduct, the major alternative to the empirical dual-
ism of Latin American thought is existentialism, It would not be an exaggera-
tion to say that in the contemporary West existentialism stands alone as the
only philosophy of life that has gained wide currency. Yet existentialism does
not respond fully to the projects of those questioning contemporary positiv-
ism, primarily because it was not devised to be relevant to these projects. The
philosophies of creative liberty, dualism and struggle of the Latin American
initiators do respond to the projects of humanistic social scientists and others
resisting behaviorism and behavioral engineering.

The basic structure of the philosophies of the Latin American initiators is
an experiential dualism overlaid on an expanded empiricism that embraces the
measurable and regularized experiences amenable to natural science methods,
as well as the processes of creative liberty, coordination of wholes and ferment-
ative thinking that escape experimental and logical analysis. For Korn, the
basic dualism was the split between subject and object, reducible to the inter-
play between the processes of creative liberty and mechanical necessity. For
Vasconcelos, the basic dualism was the split between the tendency towards
entropy and the impulse to coordinate heterogeneous experiences into wholes.
In the realm of thought Komn’s dualism was mirrored in the polarity bet-
ween axiology and science, while Vasconcelos’s dualism was reflected in the
polarity between constructive and reductive philosophies. Vaz Ferreira, who
developed neither an ontology of experience nor a metaphysic, set up a dual-
ism between fermentative and systematic thinking, In each case the dualisms
pitted creative freedom and personal untransferable experience against deter-
mined and impersonal homogeneous experienge. With regard to philosophy
of life, each thinker both described and prescribed a perpetual struggle to
expand the area of freedom and personality — with freedom and personality

often equated with one another — against necessity, entropy and systemati-
zation.
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Dualism, even when interpreted empirically, is an unstable position tl‘fat
often masks a covert monism. Neither Korn, Vasconce'los, nor Vaz'Ferrmra
was willing to step outside of experience to bridge the rifts h'e had discovered
or created. Kormn made a virtue of his “intellectual prol.mty”. Vasconcelos
mocked philosophers who analyzed concrete wholes into their mmpc:nents and
then reconstituted these wholes by appealing to abstract concepts W.ltf: no:iex-
periential referents. Vaz Ferreira praised living “without anaest.hes:a. . Given
this reluctance to engage in traditional metaphysical sp?culano.nr ‘.Lhe three
thinkers bridged their dualisms by humanizing and idealizing positivism, Each
one made science relative to a wider human experience, and argued that an
affirmation of freedom is a presupposition for affirming all 'other values, in-
cluding those of science. Yet the Latin American initiato'rs dad' not adopt ab-
solute idealism. They did not argue that physical experience 15 a product cff
will. Rather, they were painfully aware that necessity, entropy and systemati-
zation are irreducible components of human experience tkllat cannot be ex-
plained away by an appeal to the plan of an absolute mind, but can onl}(
be humanized through struggle or embraced through surrrmden:. .The hm.zmam-
sation of experience meant for these thinkers resolutely maintaining i}{cu' own
freedom of thought, encouraging the freedom of others and creating new
objects of culture. Only through such action, which ultimately de.pc?nded on
the free commitment of the individual person, could the mechanistic phascs
of experience be redeemed for the free person. An undercurr'ent of pesmml.srn
runs through the works of these philosophers, balancing their generz:tl optim-
ism about human possibility. Positivism taught Korn that neces:slty could
overwhelm liberty, Vasconcelos that the drift towards entropy might prove
overpowering, Vaz Ferreira that systematization was a con?tant temptation
for the mind, They recognized that human experience is equivocal, that free-
dom is won through a struggle that many people might choose not to under-
take. Yet their skepticism and “intellectual probity” prevented them "E‘rom
resorting to the existentialist vocabulary of «authentic existence” and “bad
faith”. Human beings could be encouraged to be free. They couk? not be .told
that they were free, regardless of what they thought. ThelLatm American
philosophers of the golden age were not prophets callir};.g .thew.r people back to
the true path, but renewers, opening up fresh possib'xhues. Rather than ex-
horting people to recognize the absurdity of their existence, the problem of
Nothingness or their basic anxiety, the initiators attempted fo teach pcopl_e
to humanize a universe that science had told them was ind1ffere.nt to their
ideals. The free person confronted scientifically determine:cl expeiwn_oes (.ne’-‘
cessity, entropy, systematization), not ontological, metaphysical or existential
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predicaments. Olarte notes that for Korn “the category of anguish in non-
transcendent”.*®

The empirical dualism of Latin American thought can be interpreted use-
fully as a super-positivism that adds new dimensions to scientific positivism.
In opposition to the monism of scientific law and the homogeneity of analytic
thought, it sets up the dualistic interplay between freedom and mechanism,
and affirms the heterogeneity of creative liberty, fermentative thought, coor-
dinative activity. It makes additions to a narrow system of thought and, thus,
provides opportunities for human activity. Contemporary existentialism works
in an opposite direction. It is essentially a subtraction from absolute ideal-
ism, a critical idealism. It enjoins the human being to confront all of the
contradictions, alienations and frailties of his existence without hope that these
are resolved or redeemed in the absolute mind. The existentialist is condemn-
ed to freedom in a world without God. The empirical dualist is invited to
see his possibilities for freedom within experience and then encouraged to
struggle to expand them, Those falling from idealism live in the shadow of
their lost faith. Those emerging out of positivism did not have a faith that
the universe was responsive to their deepest hopes, so they are exhilirated
to discover a new freedom. Existentialists are concerned that human beings
Jearn to make choices for themselves without dependence on absolute codes.
Empirical dualists are concerned that human beings recognize their power
to create, to think freely, to coordinate their experience. Empirical dualists do,
of course, defend freedom of choice, just as existentialists often encourage
creative freedom. However, empirical dualism idealizes positivism, while ex-
istentialism materializes idealism. Thus, while these philosophies are very sim-
ilar in some respects, the problems to which they respond and the conduct
of life that they recommend are radically different.

The empirical dualism developed by Latin American philosophers of the
golden age is a vital alternative to existentialism, It should be particularly
interesting to those who are confronting contemporary positivism, because it
was developed as a revision of positivism, rather than as a substitute for it.
Empirical dualism is strictly within the tradition of empiricism. Its dialectic
is experiental, not metaphysical or ontological. Rather than authenticity, it
recommends intellectual probity and the humanization of experience. It is a
rationally defensible philosophy of life — filosofta sin mds.

® Orarts, “Alejandro Korn ante el Problema de la Metafisica”, 95.
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